Marshalling scientific arguments and methods for religious ends is certainly not a new trend in religious expressions, but new modes of writing scientifically legitimated myths has developed online. Computer-mediated communication provides new tools for such a fusing of religion and science, and the present article asks what this entails for categories of religious authority and authenticity. Taking online expressions of the Neo-Pagan faith called Asatrú, a 9,500 year-old skeleton and an associated modern North American conspiracy theory as the starting points, a configuration of religious authenticity derived from scientific sources is analysed. The case is made that through hyperlinks, YouTube videos and discussion forums, religious communities such as the online Asatrú groups strategically assemble religious authority on a foundation of science, tapping into non-religious ecologies of knowledge available online. This puts into question theoretical premises such as notions of the secular and differentiation of rationalities. Research in CMC and religion, it is argued, must take into consideration the specific hybrid knowledges facilitated by online structures and technologies.
The impact of the Internet on religious authority is a central topic to contemporary religious studies. The questions asked in this field, however, are often concerned with organizational aspects of online religious authority. While computer-mediated communication (henceforth CMC) obviously opens new lanes for challenging traditional authorities and voicing dissent, it could be argued that the internet also restructures the fabric of religious authority and authenticity. The religious mesh of truth claims, mythology, organization and practice gets re-knit, woven anew, through the internet, and the theological content might change as a consequence.
To illustrate the impact of new communication technologies, mediatization and online practice on religious concepts and ideas about sacred authority, I will discuss the case of Asatrú.
Asatrú, a Neo-Pagan religious branch associated with pre-Christian deities of Northern Europe, has certain features that make it an ideal object of study for analysing how CMC influences religious categories. Along the three analytical axes of mediation 1 , content and organization, Asatrú comes very close to Højsgaard's model of a cyber-religion (Højsgaard 2004, p. 52) , because the adherents of Asatrú are mostly present on the internet and minimally mediated through other more traditional or mainstream media 2 .
The content of Asatrú is self-consciously local and individualized. Many sites and blogs explicitly state that they provide inspiration and discussions but abstain from dogmas, and most groups take pride in the low degree of institutionalization, making it a very browsing-friendly faith.
Indeed, the (negligible) institutionalization may be the only dogma displayed coherently across thenecessarily fragmented -Asatrú milieux. No international organizations and only a few nation-wide communities exist. But during the last two decades, Asatrú has utilized CMC extensively to augment their small-scale community interactions, and should therefore constitute a prime example of how reality is sacralized digitally.
The Asatrú groups of America are especially salient online, and their creation of links between
Assessing Effects of Online Mediation
Researching religion online requires careful consideration of the reality presented and the ontology of the objects of analysis. The context of the internet is a radically different one than, say, field studies of religious practices or textual and discursive analysis (Markham 2004) . Interestingly, this gap seems to be diminishing concurrently with the steady increase of silicon seeping into mundane objects and ordinary frames of action. But as the technology of digital media increasingly integrates without noticeable seams into everyday interactions, it is ever more pertinent to question the apparently growing transparency of computer-mediated (or even chip-mediated) practice.
The character of mediations -whether they are online, televised, or printed -is not theoretically straightforward, however. Media studies has debated the effect of (mass) media extensively. To this day, framing theory approaches (Entman 2010 ) and other strands of media studies analyse mediation and mediatization (Hjarvard 2013) , discussing how media logic influences the mediated discourse. Regarding CMC, it is crucial to understand how mediation creates a space and enables agency inside this space. In the following, I will focus on the construction of religious authority and authenticity through CMC, and how certain types of knowledge are privileged in online religious contexts because of the structure of this medium. I take authority and authenticity to be traits ascribed to many elements of religious discourse. In the case of Asatrú, these are to a very low degree ascribed to individuals or their positions, and to a significant degree ascribed to sources of knowledge or truth.
gives some possible answers to the question of how new media influences and transforms religious notions of authority. One of the possible modellings mentioned by Beyer is the modelling of religion on science, and with the advent of the internet age, religion has been dealt a new hand for playing the game of science. This trajectory of religious change seems particularly interesting, as it essentially turns some presumptions about religious and secular world views on their heads.
In the following, I will exemplify how science, through internet mediations, becomes a reservoir of knowledge and truths for groups of online Asatrúars, fortifying religious claims in ways that transcend a strict division of scientific and religious domains. This strategy for claiming authority (and even reality) is obviously not a new one, but the poetics of the Web provide new arenas for making such claims. While the flows of one particular arena will be the focus of this article, some general remarks concerning the junction where religion and science meet are also due.
Theory and Typology of Religion-and-Science
Several authors have discussed the theme of religion and science in depth (amongst these are Glock and Bellah 1976; Tambiah 1990; Brooke 1991; Bainbridge 1993; and more recently Zeller, 2010; Hammer & Lewis 2011 ; together with the many contributions of Wouter J. Hanegraff, e. g.
Hanegraff 1996
). Such research often revolves around new religious movements, particularly the New Age-inspired religions. More generally, Robert Bellah and Charles Glock noted that in modern society, science had turned into "a magical term redolent of the sacred" (Glock & Bellah 1976, p. 75) . In earlier modern as well as contemporary societies, science is perceived to possess remarkable powers and for this reason carries an air of prestige and authority, or even charisma, as James Lewis remarks (Lewis 2012, p. 208) . In some religious settings, especially the situations where potential new believers are encountered, the aura of factuality that science can lend to the setting is of obvious strategic value:
It thus makes sense that, in today's religious marketplace, religions should seek to enhance their authority by appealing to a source of legitimacy like science, which, at least in the West, possesses both a "mystique of authority" [. to an underlying assumption of differentiation, and in the next two sections, I will unpack the ways in which Asatrú manage the integration of science and religion through new media.
Primordial Religion: Blut und Boden and Asatrú
While Lewis's typology apparently covers most of the possible ground, a certain kind of argument, used globally by (Neo-)Pagan communities, seems to be missing. Different versions of the Blut-und-Boden (Blood and Soil) argument provide a discursive backbone for many rejuvenated religions claiming primordiality through archaeology and cultural sciences (e.g. Senholt 2013, p. 248; Cusack 2012, p. 145) , clothing religious presence in a given country with an aura of factuality and historical necessity (Gregorius 2008, p. 131; Anderson 1983; see Bramwell 1985 for the historic origins of Blut-und-Boden ideology).
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The concept of Blut-und-Boden ties people and location together in an imagined, transhistorical but strictly local community, with variations on the specific emphasis. The argument basically states that religions develop in particular geographical settings; therefore, some cultural traits including a specific type of religiosity are suited, indeed uniquely fit (through evolution) for a particular location. While some Neo-Pagan configurations of this argument include racist elements, others try to forego all references to blood, genes and race (Gregorius 2008, p. 283; Damgaard 2010) ; that is, to formulate the question of belonging as a strictly cultural issue. However, they invariably draw upon historic sources such as archaeology, philology or paleo-anthropology for establishing their claims to primordiality 4 .
The discursive strategy of projecting an essential belonging, based on (more or less contested) mainstream scientific evidence, is of interest here. In relation to Lewis' typology, the case of Asatrú online is deviant, because as we shall see, although Asatrúars may attach an added religious significance to the facts purported by historical, genetic and archaeological research, they build upon academic facts. This seems oddly secular, does not fit neatly into Lewis' typology, and the academic nature of the religious sources blurs the lines between religion and science in a way that Lewis and Hammer's (typically NRM-affiliated) examples do not.
Before asking how CMC supports the "primordialization" strategy, it should be noted that the modern Asatrú in general relies on historical sources. Dedicated to the rejuvenation of the Norse pantheon (see Andrén et al. 2006 ) and the worship of values propounded in the Poetic Edda (Gregorius 2008, p. 197) , Asatrú has some similarities with Neo-Pagan religious practices, albeit rarely acknowledging the influence of these and at times denying them (Klassen 2013, p. 49) .
Though the ritual side of Asatrú (because of the scarcity of original sources) mainly derives from
Wiccan rituals (Warmind 2007 , Gregorius 2008 , the online practices of Asatrú appear remarkably Protestant in spirit. Insisting on individual interpretation, emphatically avoiding authoritative institutions, and connecting with modern science in a number of ways, as we shall see, Asatrú practitioners display modern values in their interpretative textual communities devoted to discussing the pre-Christian Norse texts. The texts devoted to interpreting the original Norse sources have a strong emphasis on this-worldliness (Lambert 1999, p. 310ff, 321) , and some believers develop "historically correct" interpretations in order to "purify" the two main Norse corpora (the Poetic Edda together with the Prose Edda) of Christian elements (e.g. Kure 2010).
Such a historical and philological approach to Asatrú is not the only way of scientifically
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Volume 3, Issue 2 (August 2014) http://jrmdc.com legitimizing the faith, however. As Lewis notes, "modern human beings tend to project their idealizations onto a 'real,' historical past. Archaeology and genetic research enter into this pattern by providing the scientific 'facts' that are supposed to legitimate these idealized reconstructions" (Lewis 2012, p. 203) . In the next section, I will demonstrate how a scientific debate on pre-historic migration patterns has been appropriated online and enlisted as witness to the myth of the First Americans. and by whom the Americas were peopled, which I will describe in the following.
Solutreans: the First Americans and the Ur-Genocide
While a group of genetic researchers in 1998 had discovered a mitochondrial link between ancient European and American populations not present in the genes of pre-historic Asians (Brown et al. 1998) , the so-called Solutrean solution had its first break-through in 1999 at a Santa Fe conference and a subsequent article (Stanford & Bradley 2000) . into religious discourse and explored as evidence of transcendent truth in a cycle of crossfertilization following the academic calendar of conferences, publications and reviews.
At the time of writing, the idea that Ancient Europeans and Paleo-Americans had common ancestry has recently made headlines in the influential journal Nature (Willerslev et al. 2013 ). In Stormfront. 8 The genocide unfolding before the eyes of conspiracy-keen white supremacists mirrors a myth connected to the myth of the First Americans: the Ur-Genocide.
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We are left, so it seems, with the scenario of genocidal wars. This was the primary cause of the disappearance of the Paleoamericans which anthropologists were at a loss to explain until the end of the twentieth century. But with the incredible discovery of the Kennewick Man, history on the North American continent can now be rethought and rewritten.
The quote is taken from the second main example of this article, an Asatrú website maintained for more than a decade by a person identifying as Theedrich. 9 Theedrich's site is a good example of the scientifically oriented, extensively documenting and referencing style of argument supporting Asatrú. At the same time, it verges on conspiracy theory by presenting a skull, some bones, and a torrent of legal actions as tell-tale signs of a buried truth, a corrupt and conspiring government.
Thus ambiguously situated between archaeological fact and wild speculation, Theedrich's text links the narrative frame of conspiracy to the myth of Asatrú primordiality in the United States. In order to contextualize this and to understand how the Solutrean hypothesis of migration patterns could attain religious meaning for Asatrúars, I will sketch out the case of the above-mentioned Kennewick Man.
Kennewick Man and American Asatrú
The curious case of the Kennewick Man has already has been the topic of a few books (Downey 2000; Thomas 2000) . As one of the few instances where media spotlight homed in on the American Asatrú community, some academic scholars have also taken note of the case (notably Little 2011; Gardell 2003, p. 149; Rommel 2004, p. 26ff) . The case has been important for the construction of a scientifically underpinned claim to religious authenticity and primordiality in the Asatrú religioscape, and potentially an important factor for the emerging interest in the First
Americans.
In the summer of 1996, two amateur sailors exploring the conditions of the Columbia River in the state of Washington, near Kennewick, found an almost complete skeleton. The local authorities had the remains tested with the carbon-14 dating method, and to the surprise of the county coroner and forensic anthropologist James Chatters, the bones turned out to be about 9500 years old. This remarkable age for a virtually intact skeleton had juridical ramifications in addition to the obvious archaeological value.
Bones from pre-Columbian era legally belong to the Native American tribes affiliated with the place of discovery, since the end of George Bush Sr.'s incumbency, when the repatriation law called 
150)
The multiple lawsuits stalled the court somewhat, and the Army Corps of Engineers detained the skeleton from further studies until they were solved, leading to speculation in Asatrú circles on the nature of the Clinton administration's interest in the bones -could it be a cover-up of a secret known to the government, favouring the Native Americans in yet another case of affirmative action, denying white Americans their rights? The prolonged juridical processes of the case lend themselves exquisitely to re-imagining the Kennewick as a site of conspiracy, "the evidence of which is subjected to an investigative machine that depends on the perpetual motion of signification" (Fenster 2008, p. 94) .
One example of this is given below, again extracted from the aforementioned website maintained by Theedrich. The Kennewick evidence is discussed in detail, with extensive references and details about the evolution of man, the peopling of the North American continent, and the Solutrean hypothesis. The Clovis-first theory is attacked and a detailed description of the controversy surrounding the Kennewick man feeds into the following conclusion:
... the people (and specifically Whites) have to be protected from the truth. Nonetheless, it did slip out that Kennewick Man was --and is --totally unrelated to any modern American Indian Denmark. Their claims to authenticity, as in many other cases of "religious appeals to the authority of archaeology to support a specific issue [,] become inextricably bound up with appeals to the authority of tradition, in part because archaeology is brought to bear on past events that are already a part of a given tradition's sacred narratives" (Lewis 2012, p. 202) . Such a tradition is very present in Europe for obvious historical reasons, and absent in the United States. 
Mediation and Logics of the Internet
Conclusion
The modern forms of Asatrú distinguish themselves from Christianity and other world religions by locking onto scientific and technological proofs, thus drawing on their cultural legitimacy, performing a distinct hybridization that uses faith and science, and connecting our present to the past of Vikings and Iron Age religion in a more elaborate way than the "faith and faith alone" of European Protestantism. The Neo-Pagan question of how to make a rejuvenated primordial religion legitimate -the construction of a belonging to a specific location, once termed Blut-und-Boden -morphs into scientific discussion of the cultural origins of Man.
The Internet provides access to the scientific domains, while the interfacing conditions provide ways of interaction that enable non-academics' participation in academic discourse by disseminating and discussing research. Engendering hybrid ecologies of knowledge, the uncontrollable flows of new media open new venues of claiming religious authenticity and truth.
Fusing the insights of Glock/Bellah and Geertz, if science is indeed a "magical term redolent of the sacred", it might very well provide both an "aura of factuality" and a basis of indisputable truth on which to build religious claims for faiths such as Asatrú. Authenticity and authority becomes supported by scientific methodology, then, which could turn out to be a point-of-no-return.
Is it possible to displace the modern and scientifically grounded world view at a later point once integrated in Asatrú? This modernization or rationalization of faith is of interest to students of
